AL HIKMAH RESEARCH AL-HIKMAH INTERNATIONAL

& PUBLICATION CENTRE JOURNAL FOR ISLAMIC
Al-Hikmah International Journal STUDIES & HUMAN SCIENCES
for Islamic Studies & Human Sciences Vol. 8, No. 4, December 2025
E-ISSN: 2637-0581 E-ISSN: 2637-0581

Journalistic Fraternity and the Ethical Representation
of Islam in Nigeria

Aliyu Alhaji Rabiu
International Islamic University Malaysia (IIUM)
aliyurabiu39@gmail.com

Ahmad Murad Merican

International Islamic University Malaysia (I1UM)
ahmadmurad@iium.edu.my

Abstract

This paper investigates how the Nigerian journalistic fraternity | Article Progress
shapes the ethical representation of Islam in news reporting,
focusing on the impact of historical, institutional, and digital | Received: 4 Sep 2025
influences on journalists' moral conduct. The problem addressed | Revised: 10 Sep 2025
is the ethical misrepresentation of Islam, influenced by political, | Accepted: 9 Nov 2025
economic, and commercial pressures. A qualitative analytical
approach is employed, combining textual analysis, a review of | * Corresponding
literature, professional codes, and Islamic moral injunctions to | Authors:

evaluate journalistic ethics in Nigeria's pluralistic media | Aliyu Alhaji Rabiu
environment. The study integrates interviews with 19
participants, including journalists, media experts, and Islamic | E-mail:

scholars, using purposive sampling to ensure diverse | aliyurabiu39@gmail.c
perspectives. Participants were selected to represent a cross- | om

section of the Nigerian media industry, encompassing various
professional bodies, with a focus on their understanding and
application of Islamic ethical principles such as sidq
(truthfulness), ‘adl (justice), and amanah (trustworthiness). The
findings reveal that political ownership, commercial pressures,
and sensationalist practices have undermined journalistic ethics
in Nigerian media. However, the study suggests that integrating
Islamic communication ethics into journalism training and
institutional practices could enhance media credibility, foster
interreligious understanding, and promote social cohesion. The
paper advocates for reforms in journalism education and
professional practice, highlighting the potential for professional
associations to lead ethical transformation. By proposing an
Islamic moral framework, this research contributes to the
discourse on media ethics and offers a path for re-envisioning
ethical journalism in a multi-religious society like Nigeria.
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Introduction:

The Nigerian media plays a pivotal role in shaping national identity and
influencing public understanding of religious and social issues. In a society
where Islam and Christianity are deeply intertwined with daily life, media
portrayals of religion can either strengthen social harmony or exacerbate
divisions. The way Islam is represented in the media has significant
implications for interfaith relations, national unity, and the broader social
fabric. In this context, ethical journalism becomes paramount, as it can
either bridge gaps or deepen societal divides.

This study addresses the ethical misrepresentation of Islam in
Nigerian journalism, where political, economic, and digital factors
compromise journalistic integrity and social cohesion. Journalists, often
influenced by these external pressures, may struggle to adhere to ethical
standards when reporting on religion, particularly Islam, leading to
misrepresentation, stereotyping, or biased portrayals. This paper aims to
explore how Nigerian journalists navigate these challenges and whether
their practices align with ethical principles, specifically those derived from
Islamic teachings. The primary objective of this study is to examine how
Nigerian journalists ethically represent Islam and the factors that influence
this representation. This research focuses on the alignment of journalistic
practices with Islamic ethical principles, including honesty (sidg), justice
(‘adl), and trustworthiness (amanah). By evaluating the ethical frameworks
that guide journalism in Nigeria, this study aims to identify ways in which
the media can contribute to a more cohesive and ethically informed society,
particularly in the context of religious diversity. To achieve this, the study
will answer the following research questions:

1. How do Nigerian journalists adhere to Islamic ethical principles
when reporting on Islam?

2. What institutional, political, and economic factors influence the
ethical representation of Islam in Nigerian media?

3. What role do professional bodies play in promoting ethical
journalism in Nigeria?

These questions guide the exploration of ethical journalism practices and
their implications for the broader societal and religious discourse,
ultimately providing a comprehensive understanding of the challenges and
opportunities for ethical media representation in Nigeria.
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Methodology

This study adopts a qualitative research design to explore the ethical
representation of Islam in Nigerian journalism. The methodology is
grounded in textual analysis and a comprehensive review of literature,
professional codes, and Islamic ethical principles. Data collection involved
both a review of existing media content and semi-structured interviews with
19 participants, including journalists, media experts, Islamic scholars, and
other stakeholders in the media and ethics domains. The participants were
selected using purposive sampling, a non-probability technique that
allowed the researcher to intentionally choose individuals with specific
expertise and experience relevant to the study. This approach ensures that
the insights gathered directly contribute to the research objectives of
examining ethical practices in media representations of Islam in Nigeria.
The sample includes a diverse range of participants: journalists (J),
academics or journalism experts (AJE), Islamic scholars (IS), legal
practitioners (LP), community leaders (CL), Muslim activists (MA), and
academics (A). The participants' perspectives were deemed critical for
understanding the various factors influencing media coverage and ethical
decision-making in the representation of Islam.

Thematic analysis was employed to systematically analyze the
interview data, allowing for the identification of key themes and patterns
related to ethical journalism, media ethics, and religious representation.
This analytical approach is particularly suited to qualitative research, as it
provides flexibility in examining both explicit and implicit meanings within
the responses. By coding the data thematically, the study sought to uncover
recurring issues related to journalistic ethics, such as bias, sensationalism,
fairness, and representation of Islam, and how these intersect with Islamic
communication ethics and professional journalistic standards.

All participants were assigned anonymised identifiers to ensure
confidentiality and compliance with institutional research ethics standards.
The master list linking these codes to real names and contact information is
securely stored and will not be made available in any public version of this
paper. Each interview code begins with "INT", indicating data obtained
from an interview respondent. The following letters represent the
participant category: J = Journalists; AJE = Academics or Journalism
Experts; IS = Islamic Scholars; LP = Legal Practitioners; CL = Community
Leaders; MA = Muslim Activists; and A = Academics. The digits “2024”
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denote the year of data collection, while M/F specifies gender (Male or
Female). The final three digits (e.g., 001) are sequential numbers assigned
within each category to maintain unique and confidential identification.

Literature Review

The ethical representation of Islam in Nigeria's journalistic fraternity is a
multifaceted issue, deeply intertwined with broader societal challenges and
media practices. The portrayal of Islam in Nigerian media is shaped by
historical, cultural, and ethical dimensions, which can either contribute to
societal harmony or hinder it. In this context, the integration of Islamic
ethics into journalism offers a promising solution by fostering balanced and
fair reporting that addresses the prevalent biases and stereotypes that often
misrepresent Islam and its followers.

Islamic ethics, when applied to journalism, emphasize core
principles such as truthfulness (sidg), justice ( ‘adl), and respect for human
dignity. These ethical principles can guide journalistic practices, ensuring
that journalists uphold accuracy, fairness, and responsibility in their
reporting. Oladapo (2023) highlights that Islamic ethics can help journalists
navigate the complexities of representing Islam in a society characterized
by religious and cultural diversity. By applying these principles, journalists
can counteract the pervasive stereotypes that have historically shaped the
public perception of Muslims, ultimately contributing to a more inclusive
and respectful representation. Ikhtiar et al. (2022) further argue that the
promotion of these ethical standards in journalism can aid in overcoming
entrenched biases, enabling the media to portray Islam in a more accurate
and nuanced way.

However, the media’s portrayal of Islam often includes significant
biases, particularly in the Western media, where Islam is frequently
associated with extremism. This has reinforced negative stereotypes that
influence public perceptions and, by extension, national identity (Atqiya et
al., 2025). In Nigeria, the media’s representation of ethnic and religious
minorities, including Muslims, is often skewed, which exacerbates their
marginalization and fails to acknowledge their positive contributions to
society. Bishop (2022) contends that such misrepresentation distorts the
truth and perpetuates harmful stereotypes. This is particularly evident when
it comes to coverage of conflicts and violence, where Muslims are
disproportionately depicted as perpetrators. This often leads to the
stigmatization of Islam and the alienation of the Muslim community.
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The importance of an accurate and fair representation of Islam in
the media is particularly pressing given Nigeria's position within the global
Islamic community. Nigeria plays a vital role in shaping Islamic discourse,
both locally and globally. As Kendhammer (2022) suggests, the country’s
diverse Muslim population, along with its social, cultural, and political
dynamics, significantly influences Islamic thought and practice.
Consequently, the media in Nigeria must recognize its responsibility to
represent Islam and Muslims in a manner that respects both journalistic
ethics and Islamic values. This aligns with the Qur’anic teachings, which
emphasize the need for fairness and honesty in all forms of communication.

Despite the potential benefits of integrating Islamic ethics into
journalism, there are significant challenges that persist in the media
landscape. The biases and misrepresentations seen in media coverage are
symptomatic of broader societal issues, such as political influence,
economic pressures, and cultural misconceptions. These challenges are not
only confined to journalism but are embedded in the larger social fabric,
requiring comprehensive strategies for reform. Addressing these challenges
involves not just media reform, but also a societal shift toward greater
understanding and respect for diverse cultural and religious identities.
Professional bodies, such as the Nigerian Union of Journalists (NUJ) and
the Nigerian Guild of Editors (NGE), play a crucial role in advocating for
ethical standards in journalism and ensuring that media professionals
adhere to these principles when reporting on religious topics like Islam.

While there is a significant body of literature examining the ethical
challenges in the representation of Islam in the media, there is a notable gap
in understanding how Nigerian journalists navigate these ethical dilemmas
in practice. Despite the emphasis on Islamic ethics, existing research has
not fully explored how these principles are applied within the Nigerian
journalistic context, especially in light of the external pressures journalists
face, such as political interference and economic constraints. This study
aims to fill this gap by investigating how Nigerian journalists adhere to
Islamic ethical principles, such as sidg, ‘adl, and amanah, when reporting
on Islam. Moreover, this research will explore the influence of institutional,
political, and economic factors on journalistic practices, as well as the role
of professional bodies in promoting ethical journalism.

By addressing these gaps, the study seeks to contribute to the
ongoing discourse on ethical media practices, providing a comprehensive
analysis of the intersection between journalism, Islamic ethics, and media
representation. It will not only shed light on the ethical frameworks that
guide journalism in Nigeria but also propose ways in which the media can
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play a role in fostering social harmony and a more ethically informed
society.

HISTORICAL EVOLUTION OF JOURNALISTIC FRATERNITY
IN NIGERIA

The journalistic fraternity in Nigeria has undergone a multifaceted
evolution, shaped by political, social, and cultural factors that have
influenced the nation’s media landscape and its representation of religious
issues, including Islam. From its colonial origins to post-independence
developments, the Nigerian press has experienced periods of governmental
control and vibrant press freedom, which have impacted its ethical
foundation and its commitment to serving the public (Akinwale, 2010).
Understanding this historical evolution is crucial for analyzing the portrayal
of Islam and other social issues within the context of ethical journalism.

During the colonial period, Nigerian journalism primarily served as
a tool for disseminating information among colonial administrators, with
limited focus on local societal concerns. Salawu (2004) noted that early
Nigerian newspapers, such as Iwe lIrohin (established in 1859), were
initially centered on educating and informing the indigenous population.
However, as the press evolved, it transitioned into a platform for social
criticism and political mobilization, advocating for independence and
socio-political rights. This formative phase laid the foundation for a press
that was not only concerned with reporting but also with shaping public
discourse—an influence that would later impact the portrayal of religion,
including Islam, in the media.

Following Nigeria's independence, journalism adopted a more
assertive posture, reflecting the nation’s diverse ethnic makeup. This period
saw an expansion of the press, with newspapers addressing national
integration, governance, and the interplay of socio-religious issues.
However, the rise of military regimes in the 1960s and 1970s led to
increased censorship, arrests, and the closure of media outlets that voiced
dissent (Elebute, 2015). In this climate, Nigerian journalists exhibited
resilience and adaptability, developing a code of resistance that emphasized
truth and community service, albeit often at the expense of ethical standards
under duress (Ali Ibbi, 2016). One participant remarked, “When Muslims
started entering the profession, the narrative shifted, bringing greater
sensitivity to issues of Islam in the media.” (INT-J-2024-M-004, personal
communication). This historical context highlights the ethical challenges
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faced by Nigerian journalists, particularly when reporting on Islam and
other sensitive topics, as they balanced accuracy with societal harmony.

The democratization of Nigeria’s media in the late 1990s and early
2000s brought increased freedom of expression, allowing journalists to
discuss political and religious topics openly. However, this newfound
freedom also led to ethical dilemmas, with sensationalism and the pursuit
of profit overshadowing principled journalism. Hassan et al. (2017) argued
that sensational headlines often attracted greater readership, resulting in
misrepresentation and stereotyping of religious groups, including Muslims.
One respondent noted that “The press today tends to highlight issues that
reinforce pre-existing biases, particularly when Islam is involved.” (INT-J-
2024-M-002, personal communication). Examining these trends from an
Islamic perspective underscores the disconnect between journalistic
practices and ethical responsibility. The Qur’an encourages justice in
reporting and warns against baseless suspicion: “O you who have believed,
avoid much suspicion. Indeed, some suspicion is sin...” (Q: 49:12).
Journalists must exercise caution, particularly when dealing with sensitive
matters that could deepen societal divisions.

The early 21st century witnessed a transformation in Nigerian
journalism as globalization and digitalization integrated it into global media
flows and accelerated information exchange. The rise of social media and
online platforms has revolutionized the industry but also presented new
ethical and representational challenges (Chike Walter Duru, 2016). The
journalistic fraternity found itself at a crossroads, balancing the
maintenance of ethical standards against the pressures of rapid, unverified
reporting often demanded by digital platforms. In this digital age, ethical
lapses, such as Islamophobic portrayals or inflammatory content, have
become more pronounced, amplifying misconceptions and biases against
Islam. Prominent Islamic scholars have emphasized the communicator’s
responsibility to uphold honesty and integrity. As the Prophet Muhammad
(SAW) said: “Whoever believes in Allah and the Last Day should speak
what is good or keep silent” (Sahih al-Bukhari and Sahih Muslim). This
hadith underscores the importance of truthful and constructive speech, a
principle directly relevant to journalistic endeavors in a multireligious
society like Nigeria. One respondent also emphasized that “The duty of
journalists is to highlight the good in Islam and to counter misconceptions
with clarity and truth.” (INT-MA-2024-M-002, personal communication).

The historical development of journalism in Nigeria demonstrates a
complex interplay between sociopolitical factors, technological
advancements, and ethical dilemmas. This evolution has significantly
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influenced the portrayal of Islam and other sensitive issues in the media.
Although the Nigerian journalistic fraternity has exhibited resilience,
persistent ethical challenges necessitate a renewed commitment to
responsible journalism, grounded in universal principles of fairness and
integrity. Drawing from Islamic teachings, Nigerian journalism would
benefit from an emphasis on accuracy, respect for diversity, and the
avoidance of divisive rhetoric, aligning with the Qur’anic and Prophetic
ideals of honesty, integrity, and community cohesion. As one participant
succinctly put it, “The press must reframe narratives to foster
understanding, ensuring that Islam is portrayed accurately and fairly,
without sensationalism.” (INT-J-2024-M-003, personal communication).
This approach not only promotes ethical journalism but also strengthens the
media’s role in fostering societal harmony in Nigeria.

ROLES AND  FUNCTIONS WITHIN  JOURNALISTIC
FRATERNITY

The journalistic fraternity in Nigeria encompasses distinct roles and
responsibilities that reflect the ethical, professional, and societal obligations
journalists hold. As conduits of information and facilitators of public
discourse, journalists play a critical role in shaping public perceptions,
especially in a pluralistic society where Islam holds significant influence.
Given the delicate nature of religious representation, the ethical dimensions
of journalism in Nigeria bear profound implications for societal cohesion,
respect for diversity, and adherence to truth—a central tenet emphasized in
the Qur’an, which enjoins believers to “speak the truth even if it be against
yourselves” (Q: 4:135).

Journalists' roles can be broadly categorized into information
dissemination, agenda-setting, watchdog functions, and fostering societal
harmony. Each role involves navigating multifaceted ethical terrains, where
journalistic integrity must align with moral values and public trust (Muchtar
et al., 2017). As such, Islam emphasizes justice (‘adl) and trust (amanah),
qualities essential for journalists, as outlined in the verse: “God commands
you to render trusts to whom they are due and judge with justice when you
judge between people” (Q: 4:58). This command underscores the dual
obligations of journalists to both their profession and the public they serve,
emphasizing an accountability that extends beyond the individual to society
at large.
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In discharging their role as information disseminators, credible
Nigerian journalists shape public understanding by presenting facts,
ensuring clarity, and contextualizing events within the socio-political and
religious fabric of the country. One respondent emphasized the importance
of factual accuracy, stating, “Journalists should report accurate and
balanced information.” (INT-J-2024-M-002, personal communication).
However, when covering sensitive religious matters, particularly issues
related to Islam, journalists must transcend biases and preconceived
notions. Biases in media coverage, whether intentional or inadvertent, can
lead to misrepresentations that advance misunderstandings and prejudice.
As one scholar pointed out, “Islam and Muslims are scarcely represented
in Nigerian newspapers, and when they are, it's often misrepresented,
especially in newspapers owned or controlled by non-Muslims.” (INT-1S-
2024-M-002, personal communication). From an Islamic perspective, this
underscores the importance of accuracy and fairness, as echoed in the
Hadith: “The best among you are those who have the best manners and
character” (Sahih al-Bukhari). Ethical journalism, therefore, requires
reporters to embody these virtues, avoiding sensationalism and remaining
committed to nuanced portrayals that accurately reflect the Muslim
community’s complexities.

In agenda-setting, the journalistic fraternity holds the power to
influence public discourse by prioritizing issues, highlighting particular
viewpoints, and shaping the societal narrative. Journalists thus play a
critical role in ensuring that their coverage does not unfairly depict Islam in
ways that may incite fear, resentment, or marginalization. One respondent
noted, “The media must move beyond sensationalism and focus on policy
issues rather than attack frames, especially when discussing Islam.” (INT-
J-2024-M-002, personal communication). This statement reflects the need
for balanced and evidence-based reporting, particularly when discussing
Islam. The Qur’an cautions against unfounded suspicion and distrust: “O
you who have believed, avoid much suspicion. Indeed, some suspicion is
sin...” (Q: 49:12). By cultivating an atmosphere of balanced reporting,
journalists can contribute to an informed and respectful discourse that
resists prejudice and upholds principles of justice and integrity.

The watchdog function of journalism, wherein journalists act as
monitors of power, is particularly significant in a democratic context. In
Nigeria, where issues of corruption, political favoritism, and human rights
abuses are prevalent, journalists are positioned as defenders of public
interest, exposing injustices and holding power accountable (Edmond &
Wilson, 2018). This role aligns with the Islamic principle of commanding



Journalistic Fraternity and the Ethical Representation of Islam in Nigeria

what is right and forbidding what is wrong (al-amr bil ma ruf wa al-nahyi
an al-munkar), a core moral duty reflecting Islam’s commitment to social
justice. One respondent emphasized the importance of ethical
accountability, stating, “l try to represent my views in a truthful and
transparent manner.” (INT-J-2024-M-003, personal communication). This
reflects the core ethical duty of journalists to challenge corruption and
advocate for justice, remaining mindful of the broader societal impact of
their words.

Finally, cultivating societal harmony is an indispensable function
within Nigeria’s journalistic fraternity, as the nation’s diverse religious and
ethnic makeup necessitates careful handling of content that could affect
intergroup relations. In this regard, journalists have a responsibility to
promote narratives that bridge divides and encourage mutual respect,
steering clear of divisive or inflammatory rhetoric. One interviewee
remarked, “We take security matters very seriously. Our organization
works closely with security personnel and traditional rulers to ensure
responsible reporting.” (INT-J-2024-M-001, personal communication). On
this note, Islam’s commitment to collaborative endeavors for peace and
mutual coexistence is embodied in the verse: “And cooperate in
righteousness and piety, but do not cooperate in sin and aggression” (Q:
5:2). By consciously adopting a peace-oriented approach, journalists can
enhance national cohesion, ensuring their work contributes to a society
grounded in tolerance, understanding, and shared values.

In summary, journalists’ roles and functions within the Nigerian
context are deeply intertwined with the ethical imperatives of honesty,
justice, and social responsibility. A robust Islamic framework underscores
the significance of these values, guiding the journalistic fraternity in their
mission to faithfully serve society. One respondent succinctly noted, “Truth
should be the overriding principle in line with the Qur’anic injunction that
if you want to speak, you should do so honestly.” (INT-J-2024-M-003,
personal communication). Through ethical representation, Nigerian
journalists can contribute to a more cohesive society, promoting an
environment where truth prevails, justice is upheld, and respect for diverse
identities is preserved. This alignment between journalism and Islamic
ethics can produce a media institution that not only informs but also unites,
reinforcing journalism’s essential role in the moral and social fabric of
Nigeria.
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PROFESSIONAL BODIES AND ASSOCIATIONS WITHIN THE
JOURNALISTIC FRATERNITY

Professional associations and organizations within the journalism industry
in Nigeria play a pivotal role in shaping ethical standards, fostering
solidarity, and promoting accountability among media practitioners. These
entities are especially significant in the Nigerian context, where diverse
political, religious, and cultural factors shape media coverage and its
representation of religion, including Islam (Ajetunmobi, 2023). Prominent
professional bodies, such as the Nigerian Union of Journalists (NUJ), the
Nigerian Guild of Editors (NGE), and the Newspaper Proprietors'
Association of Nigeria (NPAN), are central to upholding journalistic
integrity, enhancing professional competencies, and advocating for the
rights and welfare of media workers (Ola, 2020). Through their mandates
and activities, these organizations offer platforms for ethical journalism,
encourage responsible reporting, and foster a sense of purpose and identity
among journalists, thus enhancing cohesion within the journalistic
fraternity.

The Nigerian Union of Journalists (NUJ), as the largest
professional association for journalists in Nigeria, plays a critical role in
training, promoting ethical standards, and advocating for the safety and
rights of journalists (Shehu, 2017). In principle, the NUJ emphasizes
truthfulness, fairness, and respect for diverse viewpoints—principles that
resonate deeply with Islamic teachings on honesty, justice, and balance.
The Qur’an urges believers to “stand firmly for justice, even against
yourselves or your parents or your kin” (Q: 4:135), underscoring the need
for impartiality and integrity in all pursuits, including media coverage. As
one journalist stated, “Fairness is the key word in all reporting.” (INT-J-
2024-M-004, personal communication). This statement encapsulates the
ethical commitment of the NUJ to counter any tendencies toward
sensationalism or bias, particularly when covering issues related to Islam,
a religion often subject to misrepresentation.

The Nigerian Guild of Editors (NGE), as the governing body of
editors in Nigeria, plays a crucial role in safeguarding editorial autonomy
and cultivating a robust accountability framework. Editors, with their
substantial influence over narratives, are central to the NGE's emphasis on
impartial reporting and accurate portrayal, which are indispensable in
Nigeria's multi-religious context. In this regard, the Prophet Muhammad
(SAW) emphasized the importance of truth in communication: “Whoever
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believes in Allah and the Last Day should speak what is good or keep
silent” (Sahih Bukhari). This Hadith holds particular relevance for editors
who, as custodians of information, have a significant duty to ensure that
reports on Islam and other faiths are both impartial and respectful. One
participant explained how they embody this ethical standard: “I try to
represent my views in a truthful and transparent manner.” (INT-J-2024-M-
003, personal communication). The NGE's commitment to upholding these
principles helps mitigate the propagation of negative stereotypes that, if left
unchallenged, can lead to communal discord and deepen interfaith
misunderstandings.

The Newspaper Proprietors' Association of Nigeria (NPAN) is
another crucial entity within the Nigerian journalism industry. It works
closely with both the Nigerian Union of Journalists and the Nigerian Guild
of Editors to establish policies that promote freedom of expression,
economic viability, and operational transparency in the Nigerian media.
While NPAN's primary focus is on ownership and operational challenges,
its influence on content policies and collaboration with other professional
bodies strengthens ethical practices across the media ecosystem. As one
interviewee noted, “Muslims should be more proactive, especially by
establishing media outlets and programs that address misconceptions.”
(INT-MA-2024-M-002, personal communication). This proactive stance
aligns with the Islamic ethical principle of stewardship, as outlined in the
Qur’an: “And spend in the way of Allah and do not throw [yourselves] with
your [own] hands into destruction.” By promoting responsible journalism,
NPAN aligns with Islamic views on ethical stewardship and the fair use of
resources.

Moreover, Abati and Banjo (2020) emphasized the collaborative
efforts of these professional bodies, which extend beyond internal matters
to public engagement. They actively work to hold government authorities
accountable, particularly when media freedom is under threat. This unified
stance against censorship and intimidation reflects the Islamic principle of
“al-amr bil ma ruf wa al-nahyi an al-munkar” (enjoining what is right and
forbidding what is wrong), a core moral duty that reflects Islam’s
commitment to societal responsibility. One interviewee observed, “There
are challenges, but if journalists adhere to ethical standards, they can
ensure fair representation of Islam.” (INT-MA-2024-M-002, personal
communication). These collaborative efforts are vital in reinforcing the
media’s role as a watchdog, integral to the functioning of a democratic and
socially just society.
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Additionally, these professional bodies facilitate the coherence and
unity of the journalistic community by organizing workshops, conferences,
and training programs aimed at enhancing the professional capabilities of
Nigerian journalists. Such initiatives promote a culture of lifelong learning
and critical thinking, which are highly valued in Islam. The Prophet
Muhammad (SAW) famously stated, “Seeking knowledge is an obligation
upon every Muslim” (Sunan Ibn Majah, Hadith 224), emphasizing the
importance of education and self-improvement. Through professional
development, Nigerian journalists acquire the skills necessary to navigate
the complex terrain of reporting on Islam and other sensitive topics, thereby
promoting more accurate and respectful representations of diverse beliefs.

In essence, professional associations within Nigeria's journalism
sector serve a pivotal role in maintaining ethical standards, fostering
solidarity, and guiding media practices. These organizations function as
platforms for promoting truthfulness, fairness, and accountability within a
profession that wields substantial influence over public opinion. By
upholding these values, the associations contribute to a journalistic
environment that respects religious diversity, aligns with Islamic ethical
principles, and ultimately fosters a balanced and respectful media industry
in Nigeria. Through collaborative efforts, educational initiatives, and
advocacy work, these associations strive to develop journalism that is both
professionally competent and socially responsible, thereby fostering
cohesion within the media fraternity and contributing to a more harmonious
society.

EDUCATION AND TRAINING OF JOURNALISTS

The education and training of journalists in Nigeria is crucial to journalistic
practices and media ethics, particularly in the representation of Islam in
national newspapers between 2010 and 2013. Historically, Nigeria's
journalism industry has developed through both formal institutions and
informal apprenticeships, shaping journalists’ professional skills and
ethical foundations. The effectiveness of these educational routes is vital
for a media fraternity that must balance accurate reporting with ethical
representation, particularly when covering religious topics such as Islam,
which demands nuanced understanding and sensitivity.

Despite the centrality of ethical principles in journalism, many
curricula in Nigerian journalism schools focus primarily on technical skills
such as news writing, media law, and investigative reporting. The ethical
dimension of the profession is often underemphasized (Emmanuel et al.,
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2021). This represents a critical gap that impedes journalists’ ability to
navigate complex socio-religious environments. One participant noted,
“The media should focus on training journalists not only for technical
proficiency but also to instil a sense of moral responsibility, especially
when covering sensitive topics like Islam.” (INT-J-2024-M-003, personal
communication). This ethical shortcoming becomes particularly
problematic when reporting on Islam, as inaccuracies can inadvertently
exacerbate societal tensions and reinforce harmful stereotypes. From an
Islamic perspective, fairness, truth, and justice are central to all
communication practices. As the Qur’an advises, “speak justice even if it
concerns a near relative” (Q: 6:152), journalism education must instil a
deep commitment to truthfulness and integrity. These values are
indispensable for cultivating trust and cohesion in a multi-religious society.

The ethical standards embedded within journalism education reflect
broader societal values and moral frameworks. From an Islamic viewpoint,
responsible reporting is an extension of one’s accountability before Allah
(SWT). Aisha (RA) narrated that the Prophet Muhammad (peace be upon
him) said, “The pen is lifted from three people: a sleeping person until he
awakens, a minor until he reaches puberty, and an insane person until he
regains his sanity” (lbn Majah, Hadith Number: 2045). This Hadith
highlights the importance of responsibility for speech and action, especially
when individuals have the capacity to discern and understand. Thus,
journalists must not only acquire technical proficiency but also cultivate a
moral consciousness, viewing their role as both a civic and ethical duty.
One participant emphasized this, stating, “It is essential that journalism
training encourages a deep sense of ethical responsibility in every
reporter.” (INT-J-2024-M-004, personal communication). This mindset is
crucial for training institutions aspiring to produce not only competent but
conscientious journalists who respect religious representation and
contribute to social harmony.

While Nigeria has a number of journalism institutions and media
training centers, curricula often lack a robust integration of ethics and
religious sensitivity training. This gap could guide journalists in making
informed decisions when reporting on Islam and other sensitive topics. As
one respondent mentioned, “If journalists are better equipped with
knowledge of Islam, they can avoid misrepresentation and provide more
balanced coverage.” (INT-MA-2024-M-002, personal communication).
Such training should incorporate both theoretical knowledge and practical
insights, blending Islamic scholarship with journalistic standards (Al-Bar
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& Chamsi-Pasha, 2015). Prominent Islamic scholars have long argued that
the pursuit of knowledge must be complemented by ethics. Al-Ghazali, for
instance, emphasized that knowledge devoid of moral discipline leads to
harm, rather than benefit. Applying this principle to journalism, it is clear
that ethical standards should not be viewed merely as professional
guidelines but as intrinsic to the mission of serving society truthfully and
justly.

Islamic values advocate for education that promotes accountability
and the avoidance of harm. The concept of taqwa (consciousness of Allah)
should guide journalists to consider the societal implications of their
reporting. Journalistic training that fosters this consciousness aligns with
Islamic principles, emphasizing that professionals must be mindful of the
potential repercussions of their words. One interviewee observed,
“Journalists should always be aware of the power their words have,
particularly when they touch on sensitive religious issues.” (INT-J-2024-
M-001, personal communication). This approach not only responds to the
Qur’anic admonition against spreading unverified information but also
ensures that journalists emerge as mediators of truth, sensitive to the
religious and cultural complexities of Nigerian society (Q: 49:6).

Additionally, mentorship by senior journalists who are well-versed
in ethical and religious sensitivities can significantly enhance journalism
education. While institutional training provides foundational skills,
mentorship offers an experiential learning approach that bridges the gap
between theory and practice. One participant emphasized the importance of
mentorship: “Experienced journalists should guide younger reporters on
the importance of ethical reporting, especially when it comes to matters of
faith.” (INT-J-2024-M-006, personal communication). Such mentorship
fosters a culture of ethical journalism, where journalists learn firsthand
about the importance of balanced reporting, especially on religious issues.
In this context, Islamic ethical principles serve not only as moral guidelines
but also as a framework for responsible communication, promoting peace
and understanding within the larger Nigerian community.

In deed, reforming journalism education in Nigeria to prioritize
ethical and religious awareness is essential for the journalistic fraternity to
accomplish its duty as a pillar of society. Integrating Islamic principles of
honesty, accountability, and respect for religious diversity into training
programs will prepare journalists to engage responsibly with religious
content and foster an environment of respect and unity. The call for justice
and truth in the Qur’an, along with the ethical imperatives underscored by
Prophet Muhammad (SAW), serve as timeless benchmarks for journalism.
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One participant captured this, noting, “Journalism must be grounded in
the values of truth and justice to truly serve society.” (INT-MA-2024-
M-002, personal communication). As Nigerian journalism evolves,
aligning its educational frameworks with these values is not only beneficial
but necessary for a media fraternity committed to ethical integrity and
societal cohesion.

CHALLENGES FACING JOURNALISM PRACTICE IN NIGERIA

The challenges faced by Nigerian journalism are multifaceted, deeply
rooted in the socio-political environment, and reflect broader struggles with
ethical journalism and accurate representation. A key issue is the undue
influence of political and economic interests, which often shape media
coverage, including that of Islam. These interests compromise journalists’
ability to report objectively, as media houses are frequently owned or
sponsored by political elites, who typically form the nucleus of governance
and leadership (Djankov et al., 2003). This alliance introduces biases in
content selection and framing, prioritizing narratives that align with the
agendas of these elites. Islam, as a central societal theme, is often portrayed
through a prism of political convenience that reflects power dynamics
rather than an accurate representation. One journalist noted that “Political
interests significantly shape the narrative, particularly when it comes to
sensitive topics like Islam, which are often framed in a way that suits the
political agenda of the media owners.” (INT-J-2024-M-004, personal
communication). This approach contradicts the Islamic principle of
amanah (trustworthiness), as outlined in the Qur’an: “O you who have
believed, fear Allah and speak words of appropriate justice” (Q: 33:70).
Therefore, journalistic integrity demands adherence to truth beyond
personal or political gain.

In addition to political influence, economic constraints also exert
significant pressure on journalistic integrity. Many Nigerian media
organizations operate under severe financial limitations, relying heavily on
advertising revenues that can be jeopardized by independent or critical
reporting (Adams & Amarachi, 2024). This economic pressure makes the
media more susceptible to sensationalism, often prioritizing profits over
journalistic ethics. Sensationalism and misrepresentation particularly affect
religious topics, leading to exaggerated portrayals of Islamic issues, which
can incite tension. As one interviewee stated, “The economic constraints on
media organizations lead to a tendency to sensationalize, which can distort
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the portrayal of Islam, especially in terms of violence or extremism.” (INT-
J-2024-M-002, personal communication). These ethical lapses are
compounded by the need for media outlets to cater to mass audiences, often
prioritizing the most provocative narratives. From an Islamic perspective,
it is the ethical responsibility of Muslims to convey truth accurately,
viewing misrepresentation as a betrayal of public trust. These teachings
align with broader Islamic principles that stress the importance of honesty
and ethical conduct in all forms of communication, especially in the media.

Journalists in Nigeria also face threats to their physical safety and
freedom of expression, particularly when covering sensitive topics or
challenging powerful entities (Nyarko & Akpojivi, 2017). Journalists who
address critical issues, including religious matters, risk harassment,
detention, or violence. One respondent pointed out, “When you challenge
the status quo, particularly on sensitive issues like Islam, the repercussions
can be severe. Journalists often self-censor to avoid conflict or retaliation.”
(INT-J-2024-M-001, personal communication). This hostile environment
discourages investigative journalism and stifles critical discourse, leading
to a climate of self-censorship. The Qur’an promotes the seeking of
knowledge and truth without fear of oppression, as exemplified in the verse:
“And do not mix the truth with falsehood or conceal the truth while you
know [it] 7 (Q: 2:42). The suppression of press freedom compromises the
media’s role as a society’s watchdog, particularly when addressing
religious matters where responsible discourse is vital to fostering religious
harmony and ethical journalism.

Furthermore, the lack of standardized ethical training and
professional development exacerbates these challenges. Nigerian
journalists often operate without formal grounding in ethical principles,
leading to inconsistent standards of accuracy, objectivity, and respect (K.
A. Ahmed et al.,, 2020). One interviewee remarked, “The absence of
structured ethical training in Nigerian journalism is a major issue. Many
journalists are ill-equipped to handle the nuances of sensitive topics like
religion and Islam, which require a deep understanding and ethical
consideration.” (INT-J-2024-M-003, personal communication). The
Prophet Muhammad (peace be upon him) emphasized honesty in all forms
of communication, warning, “When honesty is lost, then wait for the Hour”
(Sahih Bukhari, Chapter: 81, Hadith Number: 6496). Inadequate ethical
training leaves journalists susceptible to influences that may distort their
reporting, especially on complex subjects like religion. Without systematic
ethical grounding, the journalistic community risks alienating religious
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groups and compromising public trust in media as a credible information
source.

Technological advancements, though beneficial, present additional
ethical dilemmas. The rapid spread of digital news and social media has
amplified the speed at which information, including religious narratives,
reaches the audience. However, it also increases the spread of
misinformation, as accuracy is often sacrificed for speed (\Vosoughi et al.,
2018). One participant reflected, “Digital media has made information
dissemination faster, but the rush to report often leads to half-truths or
distorted representations, especially concerning Islam.” (INT-J-2024-M-
006, personal communication). As a matter of principle, Islamic teachings
emphasize the importance of verifying information before dissemination,
as cautioned in the Qur’an: “If a rebellious evil person comes to you with
news, verify it, lest you harm people in ignorance and afterward become
regretful ” (Q: 49:6). Misinformation risks distorting the public perception
of Islam, often perpetuating stereotypes or fostering inter-religious
misunderstandings. Thus, while technology provides an invaluable
platform for information dissemination, it also requires a renewed
commitment to accuracy and responsibility within Nigerian journalism.

Collectively, these challenges; political influence, economic
pressures, physical threats, inadequate ethical training, and digitalization,
undermine Nigerian journalism’s potential to fulfill its role as a trusted,
impartial, and socially responsible institution. Nigerian journalism faces
complex challenges that hinder ethical practice and the objective
representation of Islam and other societal issues. Political influence,
economic constraints, safety concerns, inadequate ethical training, and the
ethical challenges posed by technology all contribute to a journalism
industry that struggles to uphold the principles of accuracy, integrity, and
fairness. One interviewee summarized this issue, saying, “Journalists need
to be empowered with the right training and tools to deal with these ethical
challenges, especially in such a complex and sensitive environment.” (INT-
J-2024-M-004, personal communication). The Islamic framework offers
critical insights, emphasizing truthfulness, trustworthiness, and
responsibility, guiding journalists toward ethical practices that respect both
the audience and the topics they report on. Addressing these challenges
requires a collective commitment to ethical journalism—an endeavor that
is essential for Nigeria’s socio-religious cohesion and the integrity of its
media institutions.
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IMPACT OF DIGITAL MEDIA AND SOCIAL NETWORKS ON
JOURNALISM PRACTICES

As multimedia journalism has emerged, readers are increasingly turning to
digital sources rather than traditional print newspapers to meet their news
consumption needs (ltule & Anderson, 2007). In response, journalism
organizations have increasingly leveraged the internet to disseminate news
reports and feature articles (Duru, 2016). Between 2010 and 2013,
journalists and news outlets saw a marked increase in the adoption of digital
platforms and social media, responding to the public's growing demand for
rapid access to information. This digital shift has brought both benefits and
challenges to journalism practices in Nigeria.

This shift to digital media was propelled not only by technological
advancements but also by societal pressures for transparency, rapid access
to news, and the democratization of information channels (Duggappa,
2024). Digital media has reshaped journalistic norms and practices,
presenting both opportunities and challenges that align with broader
discussions in media ethics, representation, and religious considerations
within the Islamic art of journalism. The rise of citizen journalism and user-
generated content on social media platforms has empowered the public to
participate in news production and dissemination. This democratization of
information sources has increased the diversity of voices and perspectives
represented in news coverage, although it also raises concerns about the
reliability of information. One participant remarked, “Digital platforms
allow anyone to contribute to the discourse, but this democratization can
sometimes be detrimental, especially if unverified content spreads without
checks.” (INT-J-2024-M-004, personal communication).

More practically, digital media's immediacy has enabled journalists
to report stories as they unfold, but this rapid pace often conflicts with
ethical journalistic standards, particularly regarding accuracy, reliability,
and fairness. Journalists are pressured to deliver news quickly, which often
leads to superficial reporting and inaccuracies. This dilemma is exacerbated
by the prevalence of fake news, where the rush to publish can overshadow
the need for fact-checking (Triwulan et al., 2024). One respondent shared,
“In the race to be the first to report, journalists sometimes compromise on
accuracy, which contributes to the spread of misinformation about Islam.”
(INT-J-2024-M-003, personal communication). Another challenge
identified in the digital age is the rise of self-plagiarism and clickbait—
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practices that undermine journalistic integrity. Many outlets prioritize
sensationalism over factual reporting, which can mislead audiences. In
Islamic teachings, fairness and justice in representation are paramount, as
encapsulated in the Qur’anic injunction: “O you who believe, if a wicked
person comes to you with news, verify it, lest you harm people in ignorance
and later become regretful for what you have done” (Q: 49:6). This verse
underscores the Islamic emphasis on the integrity of information and the
moral responsibility of journalists to verify news before dissemination. The
swift pace of digital reporting thus sometimes leads to sensationalism,
inaccuracies, and partial representations, which misinform the public and
breach the core principles of ethical journalism.

Furthermore, the open nature of social networks has blurred the line
between professional journalists and citizen contributors, creating a
platform for diverse voices while amplifying unchecked narratives. While
citizen engagement can serve as a tool for democratizing news, it also raises
ethical concerns regarding the reliability of information. This influx of
unvetted content complicates the professional role of journalists, who must
now contend with competing narratives that may lack accountability and
objectivity. As one journalist observed, “The line between professional
journalists and citizens is increasingly blurry. While this democratization
of media is positive, it often leads to the spread of unchecked information.”
(INT-J-2024-M-001, personal communication). From an Islamic
perspective, maintaining journalistic integrity requires clear distinctions
between credible sources and unverified accounts. This is reflected in the
prophetic advice, “It is enough falsehood for a man to relate everything he
hears” (Sahih Muslim). This Hadith warns against the spread of unverified
information, reminding Muslim journalists to exercise discernment in news
dissemination.

Digital media has also enabled Nigerian journalists to engage in
real-time interactions with their audience, fostering a more interactive and
participatory journalism model. This shift has enriched public discourse,
giving citizens an active voice in the news process and holding journalists
accountable to their audience. Yet, while digital platforms have
democratized information, they have also created spaces where journalists
may face threats, harassment, or coercion, particularly when covering
sensitive topics, including religion. The fear of backlash can deter
journalists from presenting objective views, thereby compromising their
ethical duty to convey truth without fear or favor. One journalist shared,
“When covering sensitive topics like religion, there is always the fear of
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backlash, which can prevent reporters from presenting objective views.”
(INT-J-2024-M-006, personal communication). Islamic principles uphold
courage and honesty in delivering truthful messages, as exemplified in the
Qur’an: “And do not mix the truth with falsehood or conceal the truth while
you know [it] 7 (Q: 2:42). This verse highlights the imperative for Muslim
journalists to uphold truthfulness, even under pressure, advocating a
commitment to principled reporting.

The ethical challenges posed by digital media have also influenced
representation within Nigerian journalism, particularly concerning
religious narratives. As digital media allows for the rapid spread of stories,
stereotypes and biases can be easily perpetuated, affecting the portrayal of
Islam and Muslims in the public eye. Negative stereotypes and biased
reporting not only harm the image of Islam but also contribute to social
discord, undermining the ethical responsibilities of journalists as societal
mediators. One respondent remarked, “Unfortunately, the media often
focuses on sensational aspects of Islam, which feeds into misconceptions
and exacerbates interfaith tensions.” (INT-J-2024-M-005, personal
communication). The Qur’anic call to “cooperate in righteousness and
piety, but do not cooperate in sin and aggression” (Q: 5:2) reinforces the
role of journalists as contributors to social harmony and accurate
representation, discouraging sensationalism or bias that leads to public
discord.

Finally, digital media's transformative influence on journalism
practices has emphasized the need for ethical training and guidance within
Nigerian media institutions. The integration of Islamic ethics into
journalism education could provide a valuable framework for promoting
truthful, balanced, and respectful reporting. Prominent Islamic scholars
such as Imam Al-Ghazali emphasized the virtue of honesty and the dangers
of misinformation, warning that deceptive communication disrupts social
trust and moral integrity. One participant stressed, “We need more
journalism education that integrates ethical training, especially when
dealing with sensitive religious topics.” (INT-MA-2024-M-002, personal
communication). By adopting these principles, Nigerian journalists can
navigate the ethical complexities of digital media, ensuring their practices
align with both professional and religious standards. The rapid changes in
technology necessitate an update of journalistic ethical codes to maintain
credibility. Adapting to these changes is crucial for ensuring that ethical
principles remain relevant in the digital age (Said, 2023).

Ultimately, while digital media and social networks have enriched
journalistic practices in Nigeria by fostering immediacy and inclusivity,
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they have also introduced significant ethical challenges that impact
accuracy, integrity, and representation. Addressing these challenges
requires a balanced approach that combines professional ethics with Islamic
values, reinforcing the journalist’s duty to truthfulness, accountability, and
social harmony. This integration can support Nigerian journalism in
adapting to digital transformations while upholding standards that align
with both journalistic and Islamic principles.

THE INTERPLAY BETWEEN JOURNALISM AND NIGERIAN
SOCIETY

The dynamic interplay between journalism and Nigerian society reflects the
media's pivotal role as a critical observer and influential force that shapes
public perceptions, moral standards, and national unity. Journalism in
Nigeria, historically esteemed as the "fourth estate of the realm,” wields
substantial power in informing, educating, and shaping public discourse
(Adams & Amarachi, 2024). This relationship is multifaceted, as
journalism both moulds and is moulded by the society it serves, resulting in
a reciprocal influence that is manifested in the portrayal of religion, ethics,
and socio-political matters. Central to this relationship is the ethical
responsibility of Nigerian journalists to maintain integrity and accuracy,
particularly when covering sensitive topics like Islam. One interviewee
emphasized, “The media has a moral responsibility to represent Islam
fairly, especially when it is a highly contentious topic in the public sphere.”
(INT-J-2024-M-005, personal communication). In the coverage of Islam,
the media often navigates a delicate balance between public interest and
societal sensitivity. From an Islamic perspective, the ethical responsibility
of the media aligns with the Qur’anic directive in Surah Al-Hujurat (Q:
49:6), which advises, “O you who have believed, if there comes to you a
disobedient one with information, investigate, lest you harm a people out of
ignorance and become, over what you have done, regretful.” This verse
underscores the importance of verifying information before publication, a
principle that should guide journalists to avoid spreading misinformation,
which can harm social harmony and public trust.

Furthermore, the Prophet Muhammad (peace be upon him)
emphasized the importance of truthfulness in all forms of communication.
In an authentic Hadith reported by al-Bukhari, the Prophet warned against
falsehood, stating, “Verily, truthfulness leads to righteousness, and
righteousness leads to Paradise. And a man will keep speaking the truth
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until he becomes a truthful person. Falsehood leads to Al-Fujur (i.e.,
wickedness, evil-doing), and Al-Fujur (wickedness) leads to the (Hell) Fire.
A man will keep on telling lies until he is written as a liar before Allah”
(Sahih Bukhari, Chapter 78, Hadith 6090). This Hadith provides a strong
ethical foundation for journalists, reminding them of the spiritual and social
implications of their work. One journalist reflected, “Our job is not just to
report, but to ensure what we report is the truth, especially when it comes
to religious matters like Islam, which can be easily misrepresented.” (INT-
J-2024-M-004,  personal ~communication). The potential for
misrepresentation, particularly when covering religious issues, can generate
distrust within communities, fuel divisions, and misinform the public.

In the Nigerian context, where religious plurality is deeply
intertwined with social identity, the media holds a critical role in shaping
perceptions of Islam. Misrepresentation or biased coverage will not only
misinform but also reinforce stereotypes and fuel misconceptions. This
influence is particularly evident during incidents that attract public
attention, such as religious conflicts or acts of violence attributed to
Muslims (Nwankwo, 2017). One respondent noted, “When there is an
incident involving Muslims, the media tends to focus on negative aspects
without considering the broader context. This often perpetuates harmful
stereotypes.” (INT-MA-2024-M-001, personal communication). For
instance, unbalanced reporting that emphasizes certain aspects of events
while omitting contextual details has led to the stigmatization of Islam and
alienation of the Muslim community. From an Islamic viewpoint, this
reflects a failure in fulfilling the ethical requirements of honest and fair
reporting, which goes against the core Islamic principle of justice, as
underscored in Surah An-Nisa (Q: 4:135): “O you who have believed, be
persistently standing firm in justice, witnesses for Allah, even if it be against
yourselves or parents and relatives.”

Impliedly, the concept of journalistic fraternity in Nigeria involves
not only journalists' collective identity but also their shared responsibility
toward fostering social harmony and moral uprightness in their reporting.
While societal expectations demand accountability and fairness, journalists
are often pressured by external factors, such as political influences and
ownership biases, which can skew representation (Ajetunmobi, 2023). This
tension highlights the necessity for journalists to remain impartial, as their
influence can either promote societal cohesion or exacerbate divisions. One
journalist emphasized the need for independence, stating, “Journalists must
rise above external pressures and ensure their work serves the public
interest, not the interests of the elites.” (INT-J-2024-M-002, personal
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communication). Nigerian society, which is deeply influenced by its
religious values, views biased reporting as not only unethical but as a
betrayal of moral duty. Thus, the media's ethical compass must align with
both national and religious ethics, particularly when addressing Islam, to
ensure that journalism achieves its mandate responsibly. Moreover, the
integrity of journalistic practice in Nigeria is closely tied to the concept of
“amanah” (trust), a core tenet in Islam. This trust is not limited to accurate
reporting but extends to the responsibility journalists have in ensuring their
work promotes constructive dialogue and communal peace. One participant
remarked, “Islamic ethics demand that we convey the truth, even if it is
difficult, as it is our trust to do so.” (INT-1S-2024-M-001, personal
communication). Failure to uphold this trust can lead to societal
fragmentation and diminished public confidence in the media.

In light of these ethical imperatives, the interplay between
journalism and Nigerian society demands that journalists approach their
work with an awareness of their social impact, particularly in a pluralistic
society where media (mis)representations of Islam can influence both intra-
and interfaith relations. Journalists must ensure that their content is not only
accurate but also constructive, fostering a more informed and cohesive
society. As one journalist observed, “The media has the power to build
bridges or deepen divides. It is essential that we use that power responsibly,
particularly when reporting on sensitive religious issues.” (INT-J-2024-M-
003, personal communication). This interplay reflects the broader
obligation of journalism to serve as a vehicle for ethical information
dissemination, upholding truth and integrity to promote peace and
understanding among diverse groups within Nigeria. Such an approach
aligns with the Islamic vision of epistemology and communication as tools
for societal betterment, emphasizing that all information should serve a
higher purpose of justice and unity.

In due course, the Nigerian media’s responsibility extends beyond
simple information delivery; it involves engendering a societal conscience
that respects religious diversity and national cohesion. Ethical journalism,
underpinned by the values of truth and justice as emphasized in Islam,
remains crucial to achieving this ideal. In doing so, journalists not only
accomplish their professional mandate but also contribute to the broader
societal good, embodying the principles of Islamic ethics that call for
sincerity, fairness, and accountability in all forms of communication.
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Conclusion and Recommendations

This study emphasizes the critical role Nigerian journalism plays in shaping
societal perceptions, particularly in the ethical representation of Islam.
Nigerian journalists navigate a complex socio-political environment,
shaped by political influence, public expectations, and religious diversity.
Within this framework, journalism holds the power to either bridge societal
divides or deepen misunderstandings in a country where religion is central
to both individual and collective identity. Adherence to the core principles
of truthfulness, justice, and accountability; values deeply embedded in
Islamic ethics, provides journalists with a robust framework for fostering
balanced and inclusive discourse. Qur’anic injunctions on honesty and
fairness, alongside prophetic teachings on moral communication, offer a
strong ethical foundation for responsible media practice. As one participant
noted, “We must ensure that media portrayals of Islam are not only factual
but are aligned with ethical standards that promote understanding and
social harmony” (INT-J-2024-M-005, personal communication).
Upholding these ethical principles enhances journalistic credibility,
strengthens public trust, and fosters social cohesion within Nigeria’s
pluralistic society.

This paper highlights the revolutionary potential of the journalistic
fraternity when guided by integrity, professionalism, and social
responsibility. By collectively embracing ethical standards rooted in truth,
justice, and fairness, journalists can move beyond merely providing
information to becoming agents of unity, moral elevation, and national
development. One participant aptly shared, “Journalists have a profound
responsibility to shape narratives that unify, rather than divide, society;
especially when reporting on sensitive topics like religion” (INT-J-2024-
M-003, personal communication). Ultimately, aligning journalism with
both professional ethics and Islamic moral frameworks is not only
advantageous but essential for cultivating a media culture that reflects
Nigeria’s diverse values, promotes social justice, and contributes to a more
equitable and cohesive society. By embracing these ethical imperatives, the
media can become a powerful force for fostering mutual understanding and
promoting national unity.



Journalistic Fraternity and the Ethical Representation of Islam in Nigeria

To address the challenges identified in this study and enhance the
ethical representation of Islam in Nigerian journalism, the following
recommendations are made:

1. Integration of Islamic Ethics in Journalism Education:
Journalism training programs should incorporate Islamic principles
of honesty, justice, and trustworthiness to guide future journalists in
responsibly reporting on religious topics.

2. Strengthening Professional Codes of Ethics: Professional bodies
such as the Nigerian Union of Journalists (NUJ) and the Nigerian
Guild of Editors (NGE) should continue to emphasize the
importance of ethical journalism and reinforce their commitment to
balanced, fair, and accurate representation of Islam in the media.

3. Promoting Ethical Journalism Through Mentorship: Senior
journalists should engage in mentorship programs to impart ethical
reporting practices, particularly when covering sensitive religious
issues, to foster responsible media practices.

4. Addressing Political and Economic Pressures: Media
organizations must resist political and economic pressures that
compromise journalistic integrity. Independent reporting should be
encouraged, with a focus on truthfulness and fairness over
sensationalism and profit.

By embracing these recommendations, Nigerian journalism can enhance
its ethical standards, contribute to social harmony, and foster a more
inclusive and respectful portrayal of Islam in the media.

References

Abati, M. O., & Banjo, A. O. (2020). Perception of Journalists on the
Effectiveness of Media Regulatory Bodies in Nigeria. Proceedings
of the 2nd International Conference.

Adams, E. J., & Amarachi, O. J. (2024). Legal and extra legal issues in
journalism practice in Nigeria. Journal of Language, Literature,
Social and Cultural Studies, 2(3), 135-147.
https://doi.org/10.58881/jllscs.v2i3.153

Ahmed, K. A., Abdulbaqi, S. S., & Aliagan, 1. Z. (2020). Corruption in the
Media: Implications for Ethical and Socially Responsible
Journalism. Jurnal Pengajian Media Malaysia, 22(2), 49-59.
https://doi.org/10.22452/jpmm.vol22n02.4



Journalistic Fraternity and the Ethical Representation of Islam in Nigeria

Ahmed, S., & Matthes, J. (2017). Media representation of Muslims and
Islam from 2000 to 2015: A meta-analysis. International
Communication Gazette, 79(3), 219-244.
https://doi.org/10.1177/1748048516656305

Ajetunmobi, U. O. (2023). Media framing and construction of socio-
political issues in Nigeria: (Dis)connection between theory and
professional ethics? Mediterranean Journal of Social & Behavioral
Research, 7(2), 93-101. https://doi.org/10.30935/mjosbr/13053

Akinwale, A. A. (2010). Repression of press freedom in Nigerian
democratic dispensations. Africa Development, 35(3), 47-70.

Al-Bar, M. A., & Chamsi-Pasha, H. (2015). The Sources of Common
Principles of Morality and Ethics in Islam. In M. A. Al-Bar & H.
Chamsi-Pasha, Contemporary Bioethics (pp. 19-48). Springer
International Publishing. https://doi.org/10.1007/978-3-319-18428-
92

Ali Ibbi, A. (2016). The Battle for Professionalism in Journalism in Nigeria
amidst Unethical Practices. Journal of Mass Communication &
Journalism, 06(03). https://doi.org/10.4172/2165-7912.1000301

Atgiya, A. N., Nasoha, A. M. M., Azizah, A. F., Wahyuni, S., & Cahyanti,
M. A. D. (2025). Islam, Media, dan Identitas Kewarganegaraan:
Studi terhadap Representasi Muslim di Media Massa. Al-
Tarbiyah,Bau Bau/Al-Tarbiyah, 3(2), 133-142.
https://doi.org/10.59059/al-tarbiyah.v3i2.2235

Auwal, A. M., & Ersoy, M. (2022). Peace journalism strategy for covering
online political discourses in a multipolar society and the new public
sphere. Information Development, 38(1), 6-22.
https://doi.org/10.1177/0266666920967056

Bishop, G. A. (2022). Nigerian Media’s Poor Representation and
Negligence of Minorities as a Breach of Ethical Journalism (pp.
352-364). IGI Global eBooks. https://doi.org/10.4018/978-1-6684-
4107-7.ch024

Chike Walter Duru. (2016). Online Journalism and the Challenge of Ethics
in Nigeria. Journalism and Mass Communication, 6(10).
https://doi.org/10.17265/2160-6579/2016.10.003

Chusyairi, K. (2024). Building Holistic Education: Lessons from Al-
Ghazali for the Modern Era. Journal of Modern Islamic Studies and
Civilization, 2(03), 246-255.
https://doi.org/10.59653/jmisc.v2i03.1058



Journalistic Fraternity and the Ethical Representation of Islam in Nigeria

Djankov, S., McLiesh, C., Nenova, T., & Shleifer, A. (2003). Who Owns
the Media? The Journal of Law and Economics, 46(2), 341-382.
https://doi.org/10.1086/377116

Edmond, L., & Wilson, F. (2018). An Assessment of Media Coverage of
Anti-Corruption Campaigns by the Buhari Administation in 2016:
A Study of the Nation and Daily Trust Newspaper. Journal of Mass
Communication & Journalism, 08(04).
https://doi.org/10.4172/2165-7912.1000376

Elebute, A. (2015). Issues on the Gagging of Nigerian Press with
Obnoxious Laws. AFRREV IJAH: An International Journal of Arts
and Humanities, 4(1), 207-223.
https://doi.org/10.4314/ijah.v4i1.15

Emmanuel, N. O., Okoro, N., & Ukonu, M. O. (2021). Beyond classroom-
newsroom gap: Why do Nigerian students study journalism in the
age of convergence? Media Practice and Education, 22(2), 104—
123. https://doi.org/10.1080/25741136.2021.1876513

Fahmy Fotaleno, Udi Rusadi, & Asrul Mustaqim. (2024). Journalists’
Ethical Dilemma in Applying Deontological Principles to the News
Production Process in the Era of Technological Determinism (Case
Study of INDOZONE.id and GATRA.com Journalists.
International Journal of Social Science, 3(5), 693-698.
https://doi.org/10.53625/ijss.v3i5.7433

Gazzali, A.-Hamid M. L-M. al-, & Marmura, M. E. (2009). The
incoherence of the philosophers: = Tahafut al-falasifa (2. ed).
Brigham Young Univ. Press.

Hassan, I., Azmi, M. N. L., & Abubakar, U. I. (2017). Framing Islam in
News Reporting: A Comparative Content Analysis. Asian Social
Science, 13(10), 112. https://doi.org/10.5539/ass.v13n10p112

Ibituru Iwowari Pepple & ljeoma Jacquelyn Acholonu. (2018). Media
Ethics as Key to Sound Professionalism in Nigerian Journalism
Practice. Journalism and Mass Communication, 8(2).
https://doi.org/10.17265/2160-6579/2018.02.002

Ibraheem Diso, L. (2005). Information production, transfer, and delivery:
Mass information work and television Journalists’ dilemma in
Nigeria *. International Information & Library Review, 37(4), 285—
294. https://doi.org/10.1080/10572317.2005.10762686

Ikhtiar, A. L., Natasya, N. F., Ali, D. S., Mas’udah, M., Ramadan, N., &
suharyat, Y. (2022). Etika jurnalisme menurut perspektif



Journalistic Fraternity and the Ethical Representation of Islam in Nigeria

islam. JURNAL RISET RUMPUN AGAMA DAN FILSAFAT, 1(2),
95-105. https://doi.org/10.55606/jurrafi.v1i2.500

Itule, B. D., & Anderson, D. A. (2007). News writing and reporting for
today’s media (7th ed). McGraw-Hill.

Kendhammer, B. (2022). Nigeria and the Global Umma.
https://doi.org/10.1093/oxfordhb/9780190050092.013.35

Mason, D. L. (2021). Religious Literacy in News. Religion & Education,
48(1), 74-88. https://doi.org/10.1080/15507394.2021.1877522

Muchtar, N., Hamada, B. I., Hanitzsch, T., Galal, A., Masduki, & Ullah, M.
S. (2017). Journalism and the Islamic Worldview: Journalistic roles
in Muslim-majority countries. Journalism Studies, 18(5), 555-575.
https://doi.org/10.1080/1461670X.2017.1279029

Nwankwo, A. O. (2017). Mediatized Spirituality: A Critical Appraisal of
the Media-Religion Nexus in Nigeria. Romanian Journal of
Communication and Public Relations, 19(3), 17-31.
https://doi.org/10.21018/rjcpr.2017.3.242

Nyarko, J., & Akpojivi, U. (2017). Intimidation, Assault, and Violence
Against Media Practitioners in Ghana: Considering Provocation.
Sage Open, 7(1), 2158244017697165.
https://doi.org/10.1177/2158244017697165

Ola, A. A. (2020). Illegal assaults and treatment of journalists: A big
challenge to the journalism profession in Nigeria. Journal of
Aggression, Conflict and Peace Research, 12(3), 151-161.
https://doi.org/10.1108/JACPR-03-2020-0486

Oladapo, O. A. (2023). Rethinking Solutions: Utilizing Islamic Ethics to
Tackle Nigeria’s Multifaceted Challenges. Lectures, 2(4), 179-192.
https://doi.org/10.58355/lectures.v2i4.64

Pate, U. A., & Dauda, S. (2020). Threats to media freedom and the safety
of journalists in Nigeria. In Handbook of Research on Combating
Threats to Media Freedom and Journalist Safety (pp. 241-256). IGI
Global.

Said, A. (2023). The Evolution of Journalism Ethics in the Digital Age:
Challenges and Implications. Open Science Framework.
https://doi.org/10.31219/0sf.io/23vde

Salawu, A. (2004). A Readership Survey of Yoruba Newspapers for
Development Messages. Journal of Social Sciences, 8(3), 197—202.
https://doi.org/10.1080/09718923.2004.11892414

Shehu, A. O. (2017). Professionalism and Journalism in Nigeria: Emerging
Issues and Challenges. 10(15).



Journalistic Fraternity and the Ethical Representation of Islam in Nigeria

Suryani, W., Kango, A., & Akifah, A. (2023). Constructing Trust in Media
Through Islamic Values: Countering Hoaxes and Disinformation.
Al-Ulum, 23(1), 21-39. https://doi.org/10.30603/au.v23i1.3441

Triwulan, D., Ramadhani, N., Zannah, N., Naibaho, M., & Effendi, E.
(2024). Tantangan Etika dalam Jurnalisme Digital: Studi Kasus
Peran Media Sosial dalam Penyebaran Berita. Da 'watuna: Journal
of  Communication and Islamic  Broadcasting, 4(3).
https://doi.org/10.47467/dawatuna.v4i3.681

Vijay Duggappa. (2024). Understanding the Impact of Digitalisation on
Society. mLAC Journal for Arts, Commerce and Sciences (m-JACS)
ISSN: 2584-1920, 2(2), 16-20.
https://doi.org/10.59415/mjacs.v2i1.43

Vosoughi, S., Roy, D., & Aral, S. (2018). The spread of true and false news
online. Science, 359(6380), 1146-1151.
https://doi.org/10.1126/science.aap9559



